
 
CE Position on Women in Ministry 

 

Church Experience is “for” having as many women in ministry as possible as 

we need the whole Body of Christ serving according to each person’s unique 

calling and giftings.  Every person has a role to play in ministry and every 

person can be a leader (influencer). 

 

Can a woman preach, be in a top leadership position, be considered an “elder”, 

or be a Lead Pastors with Church Experience?  Although this may be 

practically more rare than male leaders in some of these roles, our beliefs do 

allow and support these opportunities for CE women.   

 

We want all Lead Pastors and high level leaders with Church Experience to be 

comfortable with this position as there could be females who preach/teach 

(through video to all campuses or as guest speakers), there could be fellow 

Lead Pastors who are women, and our founding Senior Pastor’s wife does help 

lead CE with her husband which puts her in a position of leadership with him 

of the entire CE ministry.  Although we don’t typically use the phrase “elder”, 

women can be considered elders within CE as we view local pastors/leaders 

(Leadership Team members, for example), as elders.  

 

Below, we are providing three helpful articles for you if you would like to 

explore this topic more from an in-depth Biblical and theological standpoint. 

1. A Wesleyan View of Women in Ministry (2013/2019) 

 

2. 1st Timothy 2:12 Article by James Watkins 

 

3. Christ Fellowship’s View of Women in Ministry Leadership (2020) 
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A Wesleyan View of Women in 

Ministry 

 

The Wesleyan Church wishes to reaffirm its long-standing commitment to full 
opportunity for women to be ordained to the ministry and to serve in any and 

all ministerial and leadership capacities... 

 

TWC | JULY 30, 2013   

The Wesleyan Church affirms its long-standing commitment to full opportunity 
for women to be ordained to the ministry and to serve in any and all ministerial 
and leadership capacities. Although this vision has yet to be fully realized 

within The Wesleyan Church, the Church and its precedent bodies have 
experienced the benefits of such a commitment for over 150 years. 

HOW WE READ SCRIPTURE 

We recognize that such a position on women in ministry is sometimes 
challenged on the basis of certain Scripture passages. However, we believe that 

all pertinent Scriptures need to be interpreted in the light of their immediate 
contexts, as well as in the context of Scripture as a whole. We also believe that 
no passages of Scripture clearly prohibit women from holding positions of 

authority. The passages that on the surface appear to do so are often twisted 
by interpretations stemming from biased readings of the text. In some cases 

there are faulty or biased translations. And in others there is evidence of 
localized situations that required special treatment that was not intended for 
general application. 

We believe that God has progressively revealed in the Scriptures His purpose to 
call, equip and empower women for full opportunity of ministry in the church. 
Galatians 3:28 states that in the Christian era “There is neither . . . male, nor 

female.” This is a general principle of Scripture. Any Scriptures that at first 
appear to contradict this general statement must be understood in light of the 

general principle of Galatians 3:28. Clearly the spiritual and heavenly identity 
proclaimed in Galatians 3:28 has precedence over the earthly, administrative 
identity. 

It was just such an understanding of Scripture that prompted our Wesleyan 
predecessors to re-examine the position held by many of their contemporaries 

that the Scriptures were pro- slavery, and to take the lead in both the abolition 
of slavery and in the abolition of discrimination against female ministers. 

WHAT WE KNOW FROM SCRIPTURE 

https://www.wesleyan.org/author/wesleyanit


Scripture sets forth God’s original plan and its redemptive renewal that 
provides equal standing to both men and women. 

1. In the Beginning. The creation story reveals full equality of man and woman 
in God’s original plan, as both were made in the image of God (Gen. 1:26-27), 

and the so-called “cultural mandate,” giving them full authority over the earth 
and all earthly life-forms, was spoken to man and woman (Gen. 1:28-30). This 
plan of equality was interrupted by the Fall as human sin 

brought the wife’s submission to her husband (Gen. 3:16). But even at that 
point God spoke of His redemptive plan as He foretold that Eve’s descendant 
would crush Satan beneath His heel (Gen. 3:15). The redemptive purpose and 

mission of Jesus is to redeem all humanity from the results of the fall, 
including the subjection of women. Jesus has provided equal forgiveness and 

redemption to both men and women. 
2. In the Old Testament. God Himself initiated opportunities in the Old 
Testament period by His call to and use and blessing of women in ministry. 

God used Miriam as both a prophetess (Ex. 15:20) and a leader (Micah 6:4). He 
used Deborah as a prophetess and as a judge who led Israel; she directed 

Barak as to how military victory was to be won and even accompanied him into 
battle (Judg. 4:4ff.). God used the prophetess Huldah (even though Jeremiah 
and Zephaniah were prophets at the time) to spark a great religious revival 

during the reign of King Josiah (2 Kings 22:14ff.; 2 Chron. 34:22ff.). And God 
predicted through an Old Testament prophet the coming of the long-expected 
Day of the Lord when the Holy Spirit would be poured out on both men and 

women and they and their sons and daughters would prophesy (Joel 2:28-29). 
3. In the Ministry of Jesus. The New Testament shows that Jesus differed from 

the prevailing culture in a very positive openness to women as co-laborers. He 
ministered to men and women alike without distinction. He violated several 
cultural taboos to share the good news with the Samaritan woman who then 

evangelized her village (John 4:7ff.). He was accompanied by women who 
ministered to Him and His disciples (Mark 15:40-41; Luke 8:1-3). And Jesus 
chose women to be the first to see Him after His resurrection and to be the first 

to carry the message of the resurrection to the male disciples. 
4. At Pentecost. Both men and women were awaiting the fulfillment of Jesus’ 

promise that they would receive power for witnessing to the whole world when 
the Holy Spirit would come upon them (Acts 1:13-15). It was this group of men 
and women that was filled with the Holy Spirit on the day of Pentecost, and 

began to speak in many languages to the Jews assembled in Jerusalem for the 
festival (2:1-12). Peter took the occasion to declare that “this is that” which Joel 

had predicted: “Your sons and daughters will prophesy . . . and on my 
servants, both men and women, I will pour out my Spirit in those days, and 
they will prophesy” (2:17-18). So the birth of Christ’s church was accompanied 

by the demonstration and announcement that men and women would both 
serve as God’s voices to carry the message of Christ to the world. 
5. In the Ministry of Paul. Paul reflected Jesus’ openness to women as co-

laborers. In what was probably the first epistle that he wrote, he declared that 
in Christ Jesus, “There is neither . . . male nor female, for you are all one in 



Christ Jesus” (Gal. 3:28). In writing to the Corinthians, he recognized that 
women prophesied and prayed in public worship under the new order (1 Cor. 

11:5). When closing his letter to the Romans, Paul mentions ten women in 
chapter 16, seven of whom he speaks of with detailed, high commendation, 

referring to one as a “deacon” (not deaconess) who had been a great help to 
many including Paul himself, referring to one as “outstanding among the 
apostles,” referring to one as a “fellow worker,” and referring to those who had 

worked hard “in the Lord” or for the Roman believers. In Philippians 4:2-3 he 
mentions two women who had “contended at my side in the cause of the 
gospel.” 

6. Misused Passages. Among Scripture passages frequently cited against 
women serving in the ministry, probably the most significant are 1 Corinthians 

14:33b-35 (“women should remain silent in the churches”), 1 Timothy 2:11-15 
(women are not to teach or have authority over men), and passages in 1 
Timothy and Titus calling for a minister to be “the husband of one wife.” The 1 

Corinthians passage is definitely dealing with a specialized, probably localized 
cultural issue, since in 11:5 Paul recognizes women speaking in church as a 

normal thing. The 1 Timothy passage as translated and interpreted is also 
inconsistent with Paul’s position in 1 Corinthians 11:5. It probably deals with 
the false teaching at Ephesus that is repeatedly discussed by Paul in 1 

Timothy. The 1 Timothy passage concludes with a reference to women being 
“saved through childbearing,” which has defied any consensus of 
interpretation. Paul sets forth qualifications for “a bishop” (KJV) or “overseer” 

(NIV) in 1 Timothy 3:1ff., and elder/bishop/overseer in Titus 1:5-7, and “a 
deacon” in 1 Timothy 3:12, and in all cases says that such is to be the 

“husband of but one wife.” Since Paul implies that he and Barnabas were not 
married (1 Cor. 9:5-6) and he specifically calls Phoebe a deacon (Rom. 16:1), it 
is clear that the references in 1 Timothy and Titus were not intended to exclude 

women and single men from ministry, but to exclude polygamous men. 
7. Summary. One rule of scriptural interpretation is that passages that are 
unclear are to be interpreted in the light of clear ones. We are left with the clear 

examples of Jesus and Paul, the clear statements of Joel, Peter and Paul as our 
scriptural mandate. Just as the Lord provided opportunities for Old Testament 

women to lead, and just as the examples of Jesus and Paul in the New 
Testament provided increasing opportunities for women to lead, so we are 
called to enact this redemptive action. To live within the teachings of Scripture, 

we must work counter- culturally to provide women with increasing 
opportunities to answer the call of God. 

WHAT WE KNOW ABOUT THE CHARACTER OF GOD 
Throughout the Scriptures we see that it is like God to work in ways contrary 
to traditional human systems of authority. God has never limited revelation to 

kings, rulers, or government officials. To the contrary, we see God divinely 
empowering the poor, the prostitute, the virgin, and the widow. Even Jesus 
came to earth as a poor carpenter. God has always worked counter-culturally 



to bring about the revolutionary Kingdom of God (1 Cor. 1:26-31). It is in 
keeping with the character of God that women are called to ministry. 

We also recognize that it is essential that anyone serving in the ministry must 
be chosen by God—man or woman. Men and women both must testify to such 

a call and confirm it through their holy outworking of this mission. 
Furthermore, we recognize that women are also called to “go and make 
disciples of all nations, baptizing . . . and teaching them” (Matt. 28:19-20). If a 

woman’s call to fulfill the Great Commission is in the form of ministerial 
leadership, then it is not only her privilege, but her obligation to obey the Holy 
Spirit. 

OUR WESLEYAN HERITAGE 
The Wesleyan Church has a rich heritage in the anti-slavery movement in the 

United States in the mid-nineteenth century. One of the precedent bodies of 
the present denomination was born and flourished under just such a banner. 
While the current culture is more subtle in its expressions of prejudice than 

were those of an earlier era, The Wesleyan Church today is and must continue 
to be as clear cut in denouncing prejudice as were our founding fathers. 

“We believe each individual possesses the fundamental right to live and be 
respected as a human being. These rights are derived from being created in the 
image of God, and from the vicarious death of Jesus Christ for all persons.” 

(Church and Culture, p. 10). 
“No person for whom Christ died is worthless. Each individual should be 
respected as a person of intrinsic worth and dignity, and not subjected to 

discrimination. Discrimination between people on the basis of ethnicity, color, 
national origin, gender, age, wealth, or physical challenge should be overcome 

by the unity of Christian love and common personal submission to Christ.” 
(Church and Culture, p. 10) 
“The Wesleyan Church upholds the right of all individuals to equal opportunity 

politically, economically and religiously, and pledges itself to an active effort to 
bring about the possession of dignity and happiness by all people everywhere.” 
(2016 Discipline 410:1) 

“In spite of some forces which seek to undo our long-standing position on the 
ordination of women, we refuse to budge on this issue—we will not tolerate the 

blocking of a person’s ordination due to his or her gender, for we believe that 
both men and women are called to the ministry and thus should be ordained. 
Furthermore, we condemn any practice of exclusive male- only leadership on 

boards or committees in the church, excluding women from these positions by 
either public policy or unofficial behind-the-scenes agreed-upon policy, for we 

believe that when it comes to God’s gifts, graces and callings, there is neither 
male nor female.” (“Statement on Social Issues,” adopted by the 1996 General 
Conference) 

We believe that our experience over the past 150 years affirms the fact that the 
Holy Spirit anoints and blesses the ministry of women. We can provide 
examples of pastors, evangelists, preachers, teachers, missionaries, church 



planters and church leaders who have rendered Spirit-anointed and Spirit-
empowered service. They have won thousands of converts, recruited scores of 

ministers and leaders (both male and female), established scores of churches, 
developed mission fields, and taught entire generations of ministers in some 

overseas fields— often serving where no one else would go. 
On the basis of the total teaching of Scripture, the sovereign call of God to 
women, and the demonstration of divine sanction and empowerment of women 

in ministry in our own denominational history, as well as that of the larger 
holiness movement, The Wesleyan Church affirms that woman is fully equal to 
man in terms of her responsibility, as directed by the Holy Spirit and 

authorized by the Church, to preach, teach, lead, govern or serve in any office 
or ministry of the Church. 

 
Prepared by the Task Force on Women in the Ministry appointed by the 
General Board of The Wesleyan Church; Revised 2019 
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1st Timothy 2:12 Article by James 

Watkins 
 

 
“I do not permit me a woman to teach or have authority over a man. She 

must be silent.” 

What is one to do with this Bible verse from Paul’s letter to Timothy?! 

Here’s how I address it in my book Communicate to Change Lives. 
Take the common meaning in the original languages 

Words change over the years. Right now I would be terribly misunderstood if I 
said, “I’m feeling very gay today.” Fifty years ago, it would have meant I was 

happy, joyous. In 2007 it means something very different. If I say, “That’s a 
really bad car,” I’m not saying it needs to be recalled for safety concerns. It’s a 
really cool car (which doesn’t refer to temperature at this time.) All these 

examples have the shelf-life of milk! 

https://www.jameswatkins.com/books/communicate


It’s the same with Scripture written thousands of years ago. Let’s take an often 
misinterpreted verse: 

“I do not permit a woman to teach or have authority over a man; she must be 
silent” (1 Tim. 2:12). 

In 60 A.D. the word translated “authority” from the Greek actually had multiple 
meanings (and since this is the only time the word is used in the New 

Testament, it’s impossible to determine how Paul used it from other contexts.) 

Scott Baldwin, popular author on women’s issues, notes several possible 
translations: to control, to dominate, to compel, to influence someone/thing, to 

domineer/play the tyrant, to grant authorization, to act independently, to 
assume authority over, to exercise one’s own jurisdiction, to flout the authority 
of, to commit murder. He concludes the most likely translation is “to have 

authority over” or “to domineer.” 

Catherine Kroeger, a Greek scholar and founder of Christians for Biblical 
Equality, argued that authenteo is an erotic term best translated “to engage in 

fertility practices.” She later changed her interpretation to mean “proclaim 
oneself author of a man” in response to “a Gnostic notion of Eve as creator of 

Adam” (2 Tim. 2:13). Dr. Kroeger also notes that the word, used at the time in 
court briefs, refers to “self murder” or suicide. L. E. Wilshire studied 314 
references to authenteo and concluded it originally was connected with murder 

and suicide, but later to “broader concept of criminal behavior.” 

Thus, those supportive of women in ministry, interpret it to mean to 
“dominate” which Paul strictly forbids since men and women are to be viewed 
as equals (Gal. 3:28) and submit to one another (Eph. 5:21). Fundamentalists 

interpret the word to denote a hierarchy; women must not be in a supervisory 
role over men. (However the word didn’t mean hierarchy until 300 AD.) 

The best we can conclude is that there is no precise definition for the word. 

Take the cultural context of the passage 

In that culture, women were not allowed a formal education, so virtually all 
women in Ephesus at that time were illiterate. This, of course, made being a 
woman teacher a bit difficult! 

Melanie Kierstead, of Asbury College, also argues that Paul wrote the 

controversial passage to address the matriarchal culture of Asia Minor, and 
particularly Ephesus, where the gods were all women and the human men 
were ceremonially castrated. Thus, these are specific instructions for a specific 

people (those in the Ephesus church) at a specific time (first century) in a 
particular place (Asia Minor where the temple of Dianna, goddess worship, and 

matriarchal dominance were). Other scholars, however, believe temple 
prostitution was no longer practiced in 60 A.D. Ephesis. 



Take the broadest, most documented position 

If you have a church filled illiterate women who are recent converts from 
goddess worship (or ex-temple prostitutes), 1 Timothy 1:12 is wise advice for 

that church at that time. 

But if you look at the entire Bible’s view of women, you see many leaders and 
teachers: prophets (Miriam, Deborah, Huldah, Isaiah’s wife, Philipp’s four 

daughters), military leader and judge (Deborah), disciples (Mary, Martha, 
Joanna, Mary Magdalene, Susanna, and “many more”), deacon (Priscilla), and 
church leader (Lydia). 

Then you have to deal with Acts 2:1718 which is a fulfillment of Joel’s 

prophecy “your sons and daughters will prophecy.” 

Following these three principles will clear up many apparent “contradictions.” 

Copyright © 2007 James N. Watkins. All rights reserved. 
https://www.jameswatkins.com/articles-2/heavy/1timothy2/ 
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Christ Fellowship’s View of 

Women in Ministry Leadership 
 

The issue of women in leadership within the church has been debated for 

years.  Some members of the global Body of Christ believe that the Bible does 

not permit women to teach or lead within the church.  

Others believe God has gifted and called both men and women to minister and 

lead in the church.  Our responsibility is to search the Scripture, ask the Holy 

Spirit to help us understand what God’s view is, and then lovingly respect 

others who differ in this issue. 

 



For people on both sides of the discussion, this is not an issue of Biblical 

authority, but of Biblical interpretation.  Both sides would attest that the Bible 

is the ultimate authority on this and every matter of life and the church. Great 

people and great churches fall on both sides of the issue. The Apostle Paul, 

whose words we will look at more closely, is the one who declares in 1 

Corinthians 13:12,13 “For now we see only a reflection as in a mirror; then we 

shall see face to face. Now I know in part; then I shall know fully, even as I am 

fully known. And now these three remain: faith, hope and love. But the greatest 

of these is love.” 

 

When forming a theology it is crucial to study the full instruction and 

perspective giving through the whole of Scripture, and not on just one or two 

verses.  For example, 1 Peter 2:18 says, “Slaves, in reverent fear of God submit 

yourselves to your masters, not only to those who are good and considerate, 

but also to those who are harsh.”  In debates about slavery in the 1800’s, 

American Christians would use this passage to justify slavery.  They went so 

far as to argue that no Scripture in the Bible ever says that slavery is wrong. 

Yet, a complete study the whole of Scripture clearly teaches that all people are 

made in the image of God, valued equally by their creator.  We read the 

Prophets speak against injustice.  We see Paul’s treatment of Onesimus in the 

letter to Philemon.  We read in Galatians 3:28 “there is neither slave nor free…”  

The preponderance of Scripture clearly teaches that all people should be free.  

So, when the few verses like I Peter 2:18 are understood in the light of the 

whole of Scripture, we come to the conclusion that slavery is an offence against 

God. It is morally indefensible so as believers we stand against it.  It is within 

this framework that we look to see what the preponderance of Scripture 

teaches regarding women in leadership within the church. 

 

Old Testament Context  

 

Starting in Genesis with the Creation account, we learn male and female are 

both created in the image of God.  After God created Adam, He realized that 

while the Godhead was in perfect community (Father, Son, Holy Spirit) that it 

was “not good for man to be alone” Gen. 2:18, so God created woman, that they 

could be one.  Woman was to be Adam’s “helper.” Some have used this title 

given in Gen 2:18 to imply a inferior or subordinate role.  However, when the 

original language is studied, one discovers the word “helper” is the  same word 

in Hebrew used to define God’s role with mankind as our “help and shield” (see 

Ps. 33:20 as an example).  God created both male and female in His image and 



gave them rule and dominion together (Gen 1:28).  God’s original intent was for 

man and woman to share life fully together.  

  

Some will argue that with the fall of man and the entry of sin (Gen 3), God 

declares to Eve, “Your desire will be for your husband and he will rule over 

you” (Gen 3:16).  We believe that the work of grace through Christ is to see the 

effects of the fall overturned.  The work of Christ is to return us to the original 

intention when we were created: to love, worship him and live in alignment 

with his creation values of holiness and community. 

 

Since we believe that God cannot contradict Himself and that he always keeps 

his own values it is helpful if we look at ways God used women in the Old 

Testament before jumping to the controversial texts of Paul in the New 

Testament. Here are three examples:  

 

Miriam – In Exodus 15:20, the sister of Moses is called a prophet.   (“Then 

Miriam the prophet…,”).  A prophet in the Old Testament was used as the 

mouthpiece for God, to speak and proclaim the word of the Lord to the people 

of God.  

 

Huldah – 2 Kings 22:14:20 “So Hilkiah the priest…went to consult with the 

prophet Huldah…She said to them, The Lord, the God of Israel has spoken…”.  

God used Huldah the prophet to bring spiritual renewal to Israel.  She is here 

giving spiritual instruction to the priest.   Furthermore, in 2 Chronicles 34 the 

king of Judah seeks the prophet Huldah for spiritual leadership.  It’s 

interesting to note in 2 Chronicles 34:22 we learn that Huldah’s husband, 

Shallum, was not a part of the instruction for the king and the people of God.  

Her prophetic declaration brought revival to the land.  

 

Deborah – Judges 4:4-9 “Deborah, the wife of Lappidoth, was a prophet who 

was judging Israel at that time.”  She was the ruling judge giving political, 

judicial, spiritual leadership.  Deborah was the highest ruler in Israel.  She, not 

her husband, was chosen by God to lead Israel.  If God opposes women in 

leadership over His people, why would he have chosen Deborah?  

 



It’s interesting to note that there are no Old Testament records that try to 

explain or categorize why these women were placed in leadership.   

 

New Testament Context  

 

In the New Testament we have multiple passages that inform about women and 

the role they had in Jesus life and the ministry of the Early Church.  

Traditional rabbis held women in low regard, some wouldn’t even look at a 

woman.  They had no legal standing in the culture and they couldn’t give 

testimony in court.  Jesus was unique among rabbis of his day regarding 

women.   

 

John. 4:27 Finds Jesus talking to a woman of Samaria at Jacob’s well.  

He engaged her in theological discussion and in the end she became his 

emissary to her community.  John 4:39 tells us that “Many of the Samaritans 

from that town believed in him because of the woman’s testimony.”  

Luke 7:36-50  Jesus allowed a woman known in the community as 

“sinful” to wash his feet with her tears, to anoint his feet with perfume and 

wipe his feet (to touch him) with her loosed hair.  This was a culturally 

scandalous act which Jesus allowed simply because the woman was so 

touched by Jesus heart. 

Luke 8:1-3  Jesus traveled with his 12 male disciples and several women 

travelled with Jesus as well, financially supporting his ministry.  This would 

have been unprecedented in his day and culturally scandalous, yet Jesus 

welcomed them. 

Luke 10:38 Many rabbis had disciples but they were always 

men.(Context see Paul in Acts 22:33 who was brought up at feet of Gamelial as 

his disciple)  Mary sat at the Lord’s feet (as his disciple) there is no other record 

in ancient texts of a woman being a rabbi’s disciple.  Jesus commended Mary 

for learning.  

Matthew 28:10  Women served as the first witnesses of Jesus 

resurrection. (In culture women were not allowed to serve as witnesses in 

courts of law) 

  

Recap 



God made men and women in His image, and He made them co-regents over 

creation. 

God used women throughout the Old Testament in roles of spiritual and 

political leadership.   

In the Gospels we see Jesus giving women a new and elevated place as he came 

to reverse the curse. 

Women were present at the birthing of the Church and the outpouring the Holy 

Spirit, and were instrumental in proclaiming God’s truth over the city of 

Jerusalem on Pentecost.  

 

 

Paul’s Teachings 

 

Now we are prepared to take an in-depth look into the Pauline passages that 

are often quoted in limiting women’s role in the church but before we do lets 

look further at the role of women in the New Testament: 

Acts 1:14 Women were present in the upper room at the birthing of the 

church. “After Jesus ascended…they all joined together constantly in prayer 

along with the women…”  Women are a part of the church being born. 

 Acts 2:17 After the Holy Spirit is poured out on the believers, both men 

and women went into the streets of Jerusalem to declare the wonders and 

miracles of God.  Peter begins to quote the prophet Joel “In the last days, God 

says, I pour out my Spirit on all people. Your sons and daughters will 

prophesy… Even on my servants, both men and women, I will pour out my 

Spirit in those days and they will prophesy” (Acts 2:17,18).  Of all the texts 

Peter could have quoted from the Old Testament, this is the one the Holy Spirit 

had him declare, reminding us that the gift of God’s Spirit and His spiritual 

gifts are not related to gender.  

 

*It is critical to note for both this passage and the following passages, 

that according to Greek commentaries like the Greek-English Dictionary 

of the New Testament, the word “prophesy” in the Greek προφητεύω 

means to “proclaim God’s message, preach; prophesy, speak God’s 

message intelligibly (as opposed to speaking in tongues 1 Cor 14:1ff”  

[Newman, B. M., Jr. (1993). A Concise Greek-English dictionary of the 

New Testament. (p. 156). Stuttgart, Germany: Deutsche 

https://ref.ly/logosres/cgednt;ref=Page.p_156;off=398;ctx=_$0A~$CF$80$CF$81$CE$BF$CF$86$CE$B7$CF$84$CE$B5$CF$85$CC$81$CF$89_proclaim_God$E2$80$99s_message,_pre
https://ref.ly/logosres/cgednt;ref=Page.p_156;off=398;ctx=_$0A~$CF$80$CF$81$CE$BF$CF$86$CE$B7$CF$84$CE$B5$CF$85$CC$81$CF$89_proclaim_God$E2$80$99s_message,_pre


Bibelgesellschaft; United Bible Societies.] The word also means to “speak 

the authoritative word of God.” Some have argued that women could 

prophesy but they cannot teach or preach, implying that prophecy is 

some lesser form of authority or spiritual function.   

 

 Acts 21:9 Tells us that Philip, the evangelist, had four virgin daughters 

who prophesied.   

I Cor 14:3 states, “But the one who prophesies speaks to people for their 

strengthening, encouraging and comfort.”  Those who prophesy edify the 

church.  Verse 6 continues, “Dear brothers and sisters, if I should come to you 

speaking in an unknown language, how would that help you? But if I bring you 

a revelation or some special knowledge or prophecy or teaching, that will be 

helpful.”  In this last passage Paul is not making a distinction between – 

knowledge/ prophecy /teaching/ revelation – all these words overlap in their 

meaning. They all have to do with edifying and instructing the church.   

I Cor 14:31 “For you can all prophesy in turn so that everyone can be 

taught and instructed and encouraged.” The result of prophecy is to learn and 

be taught. Paul wrote this to both men and women.  Women were prophesying 

and teaching in the church at Corinth – to both men and women.   

 Acts 18:2 Aquila and Priscilla are often mentioned with great respect 

from the Apostle Paul.  Many scholars believe they were the pastors of the 

church in Ephesus before Timothy.  They were both responsible for teaching 

the full gospel to Apollos.  When this couple is first mentioned, Aquila (the 

husband) precedes Priscilla (the wife).  Soon the order is reversed. This is 

significant in ancient Greek writings, as the order indicates leadership.  In Acts 

we first read of “Barnabas and Saul” but soon it became “Paul and Barnabas.”   

 Romans 16 is Paul’s farewell chapter and he starts by commending 

Phoebe to them who is a deacon (masculine ending in the Greek) of the church 

in Cenchreae, likely carrying the letter with the responsibility to explain it to 

the church.  Paul greets Junia, a woman who is listed as an apostle (16:7), 

along with other women and Priscilla and Aquila. 

 

I Corinthians 11:1-16  is a passage that is challenging to interpret. 

Much of what Paul writes about here is either in result to questions he was 

answering or to a cultural situation we don’t understand.  We do not require 

women to cover their heads or not cover their heads in church. Additionally,  in 

verse 3 Paul states that the “head of every man is Christ, head of woman is 

man and head of Christ is God.”  The Greek word for “head” is often used to 



mean source; e.g. headwaters of a river. Some choose to interpret it as “boss” 

or “leader.”  Verse 5 is essential in understanding the passage because Paul 

recognizes women praying and prophesying in the church.  Paul uses the 

argument of interdependence and gives directions to men and women on how 

they are to pray or prophesy (v5).  The directions for head coverings are 

cultural and restricted - not universal (Old Testament Priests would cover their 

heads. While in the Corinth Temple prostitutes wore their hair uncovered to be 

provocative. So Paul is requiring women to cover their hair to show they are 

godly.) 

 

The Debated Passages 

 

The previous discussion is instrumental in approaching the 2 passages that 

have caused much discussion and debate within the church.  The Apostle Paul 

wrote to the Corinthian Church and also gave direction to Timothy regarding 

how to respond to women.  These passages I Cor.14:33b-36 and 1 Tim.2:8-15 

have led some to believe that Paul prohibits women from teaching and 

preaching in the church. 

 

To understand these passages, we need to talk about Biblical hermeneutics or 

interpretation.  A key question is the cultural context of Paul’s writings which 

we will discuss in a moment. 

 

A second issue is understanding if counsel or direction is universal or 

restrictive.  A universal truth means it is for everyone at all times.  A restrictive 

truth means that it has a specific purpose for a limited group for a specific 

time.  Already illustrated in I Corinthians 11 where men are instructed to pray 

with uncovered heads which is different than the instructions to priests in 

Ezekiel 44:18 for priests to wear linen turbans. 

 

Here are some Biblical statements.  What are universal? Restrictive? 

▪ “Greet one another with a holy kiss?” Rom 16:16 - Restrictive 

▪ “What does the Lord require of you? To act justly and to love mercy and to 
walk humbly with your God.” Micah 6:8 - Universal 

▪ “Stop drinking only water, and use a little wine because of your stomach 

and frequent illness.” 1 Tim. 5:23 - Restricted 



▪ “This is my commandment. That you love one another.”  John 15:12 - 
Universal 

▪ “Now concerning the things of which you wrote to me.  It is good for a man 
not to touch a woman.” 1 Cor.7:1 - Restricted 

 

To understand these two key passages regarding women in ministry we want to 

ask the cultural question and the universal/restrictive question. 

 

I Cor. 14:33-35  

This passage is a part of a large problem-solving letter.  Paul is correcting 

problems as they arise in the house churches in Corinth.  One such problem is 

caused by some women, apparently just some wives, who are interrupting the 

time of prophesying by asking questions.  Now Paul  has already said in 1 Cor. 

11 that women are allowed to pray and prophesy in Christian worship. 

However, it’s important to understand that the largely Gentile congregation in 

Corinth brought with them into the church their pre-existing assumptions 

about prophecy and what was appropriate when approaching a prophet or 

prophetess,  The Oracle at nearby Delphi for example was a consultative 

prophetess.  People would go to her to ask questions like….Should I marry this 

man, or, buy this property etc. and the oracle would give an answer.  Thus it 

was natural for some Corinthians to think that when prophets spoke in their 

assemblies they had a right to ask them questions.  Paul’s response is no. In 

effect he is saying, ”Worship time is not a “question and answer session” 

because you are interrupting the prophets.  Ask your man (husband) the 

questions at home.  The reason Paul corrects women/wives in this case is not 

because they are women but because they are causing the problem.   

 

Note: this text says nothing about women submitting to men.  The instruction 

is for these women to be silent and in submission as even the Law says.  There 

is no place in the Old Testament that says a woman is to be silent and in 

submission to a man.  Paul is talking about being silent in the presence of God 

and listening to His inspired words, in this case coming from those ministering: 

prophets and prophetesses. 

The best understanding is that this is a restrictive instruction to solve a 

specific problem at a specific time and place. 

 

1 Tim. 2:8-15 



This text has some interesting instructions to address.  In this entire letter to 

Timothy, Paul is giving Timothy instructions on how to handle fledgling 

converts (most likely in Ephesus).  In this letter there is much corrective 

teaching for a specific local church.  The problem is particular women of high 

status in society who have fancy clothes and hairstyles and are expecting to 

immediately be teachers or give instruction.  The passage also addresses 

grumbling, divisive men whom Paul wants to pray with a loving heart and holy 

hands.  

 

 What history tells us about Ephesus is that such women played vital roles in 

the Greco-Roman religious festivals, temples and worship services.  They were 

priestesses, they were prophetesses, they were teachers, healers, keepers of the 

eternal flame.  It is not surprising that once they found Christ they would 

expect to do the same things in the church.  The problem was, they needed to 

be properly instructed and learn before they could instruct others.  They 

needed to learn before they taught.  

 

Closer look at the passage reveals nothing is said about women submitting to 

men.  Dr. Dan Light (Greek scholar and former staff of Christ Fellowship) says 

the Greek is clear enough.  The word for “quietness” is used not to silence but 

to show they are to be in submission to the authoritative teaching of Timothy 

and others qualified to teach. 

 

Verses 12 and 13 read: “I do not permit a woman to teach or to assume 

authority over a man; she must be quiet.  For Adam was formed first, then Eve” 

(New International Version).    

 

These two verses needs specific attention.  The Greek verb ‘ouk epitropo’ can be 

interpreted “I do not permit” or “I am not now permitting” as it is in the present, 

active tense.  Again, scholars taking into account all the other Pauline passages 

where he encourages women to prophesy (“boldly proclaim the Word of the 

Lord”) conclude this passage is specific to the situation in Ephesus. Many 

scholars believe Paul would not say “I never permit women to teach” since the 

word “prophesy” is so closely related with teaching and preaching throughout 

the rest of the New Testament, and we have already established that Paul has 

recognized and celebrated women’s role in prophesying within the church.  

 



As a result, these scholars believe Paul is saying these women in Ephesus are 

not currently permitted to teach because they need to learn first.  In fact in 

verse 11 Paul is stating in the imperative form that “women should learn.”  

(Recall this was at a time when Jewish men believed it was better for the Torah 

to be burned than to educate a woman in the Law of God.) While in the very 

next verse Paul does not use the imperative tense when he says “I do not 

permit women to teach.”  As noted earlier, this is in the present tense implying 

a present-day situation.  Remember these correctives were given to specific 

women who were causing problems because their sense of entitlement came 

from being rich and involved in pagan practices. So Paul says, not now 

permitting women to teach or usurp authority over the (authorized) men 

(teachers).  The Greek word ‘authenteo’ occurs only once in NT meaning either 

to exercise or usurp authority.  Paul is talking about usurping a role or 

function others have, which is an abuse of power. 

 

One other point to note in this passage.  The church does not seem to be 

worried about women who braid their hair or have gold or pearls or costly 

clothing.  Again, the instruction Paul is giving to these women seem very 

specific to the situation in Ephesus.  At the core we must distinguish between 

what is a universal teaching and that is restricted to a particular time and 

place.  One cannot ignore verse 9 (regarding not to wear gold or pearls, or braid 

one’s hair) while trying to hold to verse 12.   

 

 

Conclusion:  

To sum up what we believe the Bible teaches on the role of women in 

leadership in ministry: 

▪ In creation God made both men and women in His image to be co-regents 
together managing the earth.  He made them for community, to be one 

before Him. 
▪ Throughout Scripture in the Old and New Testaments God uses women to 

lead, teach, represent Divine authority to both men and women.  If this were 

intrinsically wrong He would have made other choices. 
▪ The Bible gives instruction that is to be applied different ways.  Some 

instruction is universal – for all people for all time, some is restrictive – for 
some people, in some places, for a period of time.  It is our judgment - in 
light of the full teaching of Scripture including the other teachings of Paul - 

that the passages in 1 Cor 14:33-35 and 1 Timothy 2:8-15 are restrictive to 



the situations Paul was addressing at the time: a temporary restraining 
order based on particular cultural and local situations. 

▪ In Christ, we are a new creation, we are the body of Christ, where the old 
distinctions are gone, including neither male nor female.  The Holy Spirit 

has given the entire body gifts of ministry which are to be used to bless and 
strengthen the body of Christ.  The universal qualification is that spiritual 
leaders are not to be young in the faith, undisciplined in their behavior, or 

uninformed of the Scripture. 
▪ We believe the needs of our world, for whom Christ died, are so enormous, 

that every believer needs to be mobilized, equipped, released to fulfill the 

calling of God with the gifting of the Holy Spirit without regard to 
restrictions of gender, race or age.  We are the body of Christ, united around 

Him and his purposes. 
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